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Gloversville,  Dec.  20,  1852. 

To  the  Rev.  H.  G.  LUDLOW,  Poughkeepsie,  N.  Y.  :— 

Dear  Sir, — The  Committee  of  Arrangements  for  the  recent  Ordination  and 
Installation  at  this  place,  respectfully  solicit  a  copy  of  your  Sermon  on  that  occa- 
sion, for  publication. 

In  behalf  of  the  Committee, 

S.  G.  HILDRETH,  Chairman. 

E.  L.  BURTON,  Secretary. 

"We  join  in  the  above  request,  and  hope  you  "will  be  pleased  to  grant  it. 

ELISHA  YALE, 

EDWARD  WALL, 

HOMER  N.  DUNNING. 


To  Messrs.  S.  G.  Hildreth  and  E.  L.  Burton,  and  to  my  venerable  and  venerated 
Brother,  Elisha  Yale,  D.  D.,  and  my  beloved  junior  Brethren  in  the  ministry? 
Rev.  Edward  Wall,  and  Homer  N.  Dunning  : 

I  cannot  refuse  your  request,  although  I  am  conscious  that  the  discourse 
whose  publication  you  desire  but  imperfectly  defends  the  great  and  glorious  truths 
it  contains,  and  upon  which  are  based  much  of  our  religious  hopes  and  joys. 

May  the  Lord  make  us  all  sound  in  the  faith,  and  by  means  of  this  sermon 
sanctify  Christians  and  convert  sinners. 

Affectionately  yours, 

H.  G.  LUDLOW. 
Poughkeepsie,  Dec.  24,  1852. 


SERMON. 

"l  The  secret  things  belong  unto  the  Lord  our  God  ;  but  those  things  which  are 
fevealed  belong  unto  us,  and  to  our  children  forever,  that  we  may  do  all  the  words 
•of  this  law." — Deut.  xxix  :  29. 

We  are  not  able  to  discover  the  precise  connection  between  our 
text  and  the  context.  Yet  we  can  discover  the  propriety  of  just  such 
a  declaration,  and  therefore  do  not  wonder  that  God  should  make  it. 
Human  nature  has  been  the  same  in  all  generations  since  the  fall.  It 
has  always  been  true  that  "  as  in  water  face  answereth  to  face,  so  the 
heart  of  a  man  to  man," — or,  in  other  words,  that  the  heart  of  every 
man  resembles  the  heart  of  every  <other  man,  as  the  shadow  of  a 
man's  face  in  the  water  resembles  his  face. 

Now  we  find  men  almost  universally,  at  this  day,  concerning 
themselves  far  more  about  the  secret  things  of  God  than  about  his 
revealed  things  ;  and  especially  do  we  find  this  strange  state  of  mind 
where  their  attention  is  called  up  by  the  Holy  Spirit  to  the  subject  of 
their  own  personal  salvation.  Perhaps  there  is  no  single  obstacle  in 
the  way  of  their  attending  to  it  with  the  utmost  earnestness,  more  in- 
superable, or  more  ruinous  than  the  perplexity  they  feel  in  reference 
to  the  secret  things  of  God.  Multitudes  appear  to  feel  that  until  cer- 
tain secret  things  shall  be  made  revealed  things,  they  cannot  possibly 
obey  the  will  of  God  already  revealed.  This  probably  was  the  con- 
dition of  the  Jews  in  the  days  of  Moses — and  God  knowing  this,  in- 
spired  Moses  to  tell  them  that  they  had  nothing  to  do  with  the  secret 
things  of  God — they  did  not  concern  them,  nor  constitute  any  rule 
of  faith  or  practice  for  them — but,  that  his  revealed  will  was  their 
only  rule  of  faith  and  practice.  To  the  belief  and  study  and  obedi- 
ence of  this,  therefore,  they  should  confine  themselves,  and  not  med- 
dle with  and  attempt  to  pry  into  those  things  which  he  had  seen  best 
to  conceal  from  them. 

This  certainly  is  a  truth  of  universal  application,  and  designed  for 
all  nations  and  all  times.  1  shall  therefore  expand  it  by  dwelling 
upon  several  of  those' truths  which  God  has  revealed  as  facts,  for 
our  faith  to  receive,  concerning  the  mode  or  the  philosophy  of  which 
he  has  kept  his  own  secrets. 
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I.  It  is  a  revealed  fact  that  sin  has  been  introduced  into  the  uni- 
verse by  holy  beings,  but  God  has  not  told  us  how  it  was  possible 
for  holy  beings  to  sin.  The  devil  and  his  angels,  we  are  informed, 
were  once  holy  inhabitants  of  heaven,  and  that  they  kept  not  their 
first  estate,  but  left  their  own  habitation  :  That,  "  lifted  up  with  pride 
Satan  fell  into  condemnation." 

We  are  told,  also,  that  our  first  parents  were  made  after  the  image 
of  God,  which  the  Apostle  tells  us  is  "  righteousness  and  true  holi- 
ness," and  that  they  sinned.  But  no  where  are  we  told  how  it  was 
that  beings  perfectly  holy  could  in  an  instant  become  perfectly  un- 
holy. 

If  it  be  said  that  Adam  and  Eve  were  tempted  by  a  wicked  devil 
and  this  accounts  for  it,  at  least  in  their  case,  we  answer  that  we  can- 
Lot  see  how  this  would  secure  the  rebellion  of  loving  children  who 
were  perfect.  But  if  it  satisfies  any  with  regard  to  the  introduction 
of  sin  on  earth,  it  furnishes  no  answer  to  the  question,  "  How  could 
holy  angels  sin  in  heaven  ?"  when  there  was  no  evil  spirit  to  tempt 
them.     How  did  the  first  angel  fall  ? 

Here  the  Bible  furnishes  no  clue  to  an  answer.  If  any  one  de- 
mands an  answer  before  he  will  credit  the  fact  of  the  fall  of  angels 
and  of  men,  he  will  wait  in  vain  for  a  response  from  the  Oracles  of 
God.  Tl  ere  never  was  yet  given  to  man  a  High  Priest  in  whose 
mysterious  breast-plate  were  placed  the  Urim  and  Thummim,  to 
satisfy  the  inquiry.  It  is  an  awful  secret  treasured  among  the  Arca- 
na of  the  Godhead.  It  is  enough  for  us  to  know  the  dreadful  fact 
that  Heaven  and  Earth  have  revolted  from  their  Maker.  Man  is  a 
sinner.  That  is  enough  for  us  to  be  informed  of.  Our  business  is 
to  repent  of  and  forsake  it. 

II.  It  is  revealed  that  all  the  actions  of  men,  good  and  bad,  tran- 
spire according  to  the  Divine  foreknowledge  and  purpose,  and  yet 
that  men  are  free  moral  agents,  but  it  is  not  revealed  how  men  can 
be  free  moral  agents  while  their  actions  are  predetermined  and  fore- 
known. 

The  first  proposition  is  established  thus.  All  things  transpire  ac- 
cording to  the  Divine  foreknowledge  and  purpose.  This  is  evident, 
1st,  From  the  Omniscience  of  God.  By  his  Omniscience  we  mean 
his  knowledge  of  all  things  past,  present  and  future,  as  having  exist- 
ed, as  existing  now,  or  hereafter  to  exist.  The  learned  Adam  Clark 
tries  to  show  that  the  omniscience  of  God  is  the  simple  power  to 
know  all  things,  as  his  Omnipotence  is  the  simple  power  to  do  all 
things.     Having  given  this  definition,   he,  with   an  air  of  triumph, 
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asks — If  God  is  not  bound  to  do  all  things  that  he  can  do — is  he  any- 
more bound  to  know  every  thing  he  can  know  ? 

The  difficulty,  however,  lies  in  his  premises,  for  while  Omnipo- 
tence means  the  power  to  do,  Omniscience  means  actual  knowledge. 
Any  dictionary  will  tell  you  this.  Knowledge  and  power  are  two 
different  things.  Omniscience  is  not  power  to  know  all  things — but 
Omnipotence  is  power  to  do  all  things. 

A  pious  negro  is  said  to  have  triumphantly  answered  Dr.  Clark  by 
saying,  that  in  his  opinion,  God  ought  to  know  all  things,  in  order  to 
know  what  things  it  would  do  for  him  not  to  know.  So  common 
sense  would  teach  us. 

But  I  remarked  that  God  not  only  foreknew  all  coming  events,  but 
also  purposed  them.  Some  there  are  who  are  willing  to  admit  the 
Divine  foreknowledge,  but  not  the  Divine  purpose,  of  future  things ; 
but  irrespective  of  the  plain  declarations  of  the  Bible,  that  God  pur- 
poses as  well  as  foreknows  whatsoever  comes  to  pass — reason  teach- 
es it.  For  how  could  God  foresee  an  event  as  certain,  which  he  had 
not  previously  in  some  way  or  other  rendered  certain.  Take,  for 
instance,  the  creation  of  Adam  and  Eve.  He  foresaw  from  eternity 
that  they  would  exist  when,  and  as,  they  did  ;  but  how  could  he  have 
foreseen  the  fact  of  their  existence,  unless  he  had  purposed  to  create 
them  ? 

But  then  it  may  be  said  that  although  the  purposes  of  God  con- 
cerned the  creation,  it  did  not  the  conduct  of  our  first  parents — and 
if  you  mean  by  this  that  his  purposes  did  not  cause  him  to  make 
them  sin,  or  in  anywise  compel  them  to  sin — as  his  purposes  to  cre- 
ate them,  actually  caused  their  existence,  I  admit  it.  God  was 
the  author  of  their  being,  but  not  of  their  sin.  Still  it  is  true  that 
their  sin  was  certain  as  a  fact,  because  of  his  purposes  ;  for  if  he 
foreknew  before  they  were  created  that  they  would  act  as  they  did, 
then  his  purpose  to  create,  followed  by  actual  creation,  settled  the 
existence  of  all  that  transpired  as  the  result  of  their  being,  under  all 
its  circumstances.  By  the  same  process  of  reasoning,  if  you  admit 
that  God  foresaw  that  all  the  events  which  have  transpired  as  the 
consequence  of  their  creation  would  take  place  if  he  created  them: — 
it  is  clear  that  although  his  foreknowledge  of  things  as  possible, 
makes  nothing  certain,  arid  must  precede  his  decrees — his  knowledge 
of  things  as  certain  must  succeed  his  purposes.  There  can  be  no 
difficulty  in  understanding  this.  A  mechanic  sees  that  he  may  ob- 
tain a  given  object  in  several  different  ways — but  as  yet  adopts  nei- 
ther. He  simply  foresaw  either  of  these,  as  possible.  He  at  length 
decides  that  he  will  adopt  one.     This  renders  what  before  was  possi- 


ble,  certain — and  certainty  is  the  cause,  not  the  result,  of  his  fore- 
knowledge. 

Among  all  possible  plans  God  selected  the  present  moral  system. 
While  he  only  foreknew  it  as  possible,  it  was  not  certain.  When  he 
determined  to  adopt  it,  it  became  certain,  and  his  foreknowledge  of  it 
as  a  certainty  was  the  result  of  his  decree. 

Now  that  Scripture  coincides  with  reason  in  proving  that  the  sin 
of  man  was  a  part  of  the  Divine  plan,  is  evident,  because  it  was  in 
the  view  of  the  fact  that  he  would  sin,  that  in  the  purposes  of  God  a 
Saviour  was  provided  before  creation.  The  work  of  redemption  by 
Jesus  Christ  was  no  afterthought  of  the  Divine  mind,  suggested  and 
adopted  after  the  fall,  as  it  were  on  the  spur  of  the  occasion,  and  to 
provide  for  some  unexpected  evil,  for  we  are  told  that  Christ  was  a 
"  Lamb  slain  from  the  foundation  of  the  world,"  and  that  Christians 
were  "  chosen  in  Christ  before  the  foundation  of  the  world,"  and 
that  "  their  names  were  written  as  long  ago  as  then  in  his  Book  of 
Life."  Thus  is  it  true  as  the  Apostle  says,  that  all  things  were  made 
for  Christ  and  by  him.  The  existence  of  sin  as  a  fact  lay  from  eter- 
nity in  the  Divine  mind  along  side  of  the  fact  of  man's  redemption 
by  Christ,  and  indeed  as  the  antecedent  and  basis  of  it. 

We  add  farther,  that  Prophecy  of  future  events,  good  and  bad,  is 
but  the  anticipated  development  of  the  Divine  plans  or  purposes. 
We  will  quote  but  a  single  one — and  this  one  because  it  has  refer- 
ence to  the  work  of  man's  salvation — the  death  of  Christ.  Thus 
Peter  addressed  the  multitude  on  the  day  of  Pentecost.  Him  being 
delivered  by  the  determinate  counsel  and  foreknowledge  of  God,  ye 
have  taken,  and  with  wicked  hands  have  crucified  and  slain.  In  this 
the  following  things  are  asserted: 

1.  That  the  Jews  took  Christ  and  crucified  and  slew  him. 

2.  That  they  were  wicked  in  doing  it.  They  did  it  with  wicked 
hands. 

3.  That  he  was  delivered  to  them  according  to  the  determinate 
counsel  and  foreknowledge  of  God — and 

4.  It  seems  that  this  determinate  counsel  preceded  the  foreknowl- 
edge. It  was  according  to  the  determinate  counsel  and  foreknowl- 
edge of  God. 

But  it  is  also  revealed  that  men  are  free  agents — free  moral  agents, 
doing  what  they  do  without  compulsion — and  perfectly  able  to  do  the 
very  opposite  if  they  would. 

This  appears,  1st,  from  the  fact  that  God  treats  them  as  free  moral 
agents. 

I  call  heaven  and  earth  to  record  this  day  against  you,  said  Moses 


to  the  Jews,  that  I  have  set  before~you  life  and  death — blessing  and 
cursing — therefore  choose  life,  that  both  thou  and  thy  seed  may  live. 
Deut.  30-19. 

The  principle  laid  down  by  Paul,  (2d  Cor.  8-12,)  that  "  if  there 
be  first  a  willing  mind,  it  is  accepted  according  to  what,  a  man  hath," 
is  one  of  universal  application,  and  proves  that  ability  and  respon- 
sibility run  in  parallel  lines.  And  there  would  be  no  sincerity 
in  Christ's  tears,  which  he'shed  over  Jerusalem,  when  he  said,  "How 
often  would  I  have  gathered  your  children  as  a  hen  gathereth  her 
brood  under  her  wings,  but  ye  would  not,"  if  they  were  not  free 
moral  agents,  capable  o^  choosing  as  well  as  refusing  Christ. 

Nor,  I  remark  lastly,  could  there  be  such  a  thing  as  remorse  un- 
less lost  sinners  were  free  agents  and  capable  of  choosing  as  well  as 
refusing  mercy.  Remorse  never  arises  from  enduring  consequences 
which  it  was  impossible  to  escape,  but  only  those  which  we  have  in- 
curred by  our  own  voluntary  preference  of  evil. 

The  Divine  purposes,  and  man's  free  agency  are  therefore  reveal- 
ed, even  in  the  commission  of  sin,  but  how  God  can  predetermine 
the  actions  of  men,  and  still  men  be  perfectly  free  and  capable  of 
acting  otherwise,  he  does  not  reveal.  If  you  have  any  difficulty  in 
reconciling  the  two  things,  and  cannot  remove  it  by  j^our  own  rea- 
soning, or  by  the  assistance  of  other  men's,  you  must  remain  in  the 
dark,  for  it  is  among  the  secret  things  that  belong,  unto  the  Lord  our 
God,  and  he  has  not  seen  fit  to  explain  them.  All  that  he  reveals 
concerning  them  is  the  fact  of  his  purposes  and  consequent  fore- 
knowledge of  future  events,  good  and  bad,  and  the  fact  of  our  per- 
fect free  moral  agency  and  accountability. 

Again,  III.  God  has  revealed  to  us  that  he  has  chosen  a  part  of 
mankind  unto  salvation,  and  he  has  not  revealed  but  kept  secret  their 
names.  He  speaks  of  them  as  those  whose  names  are  written  in  the 
Lamb's  Book  of  Life.  Of  course  God  knew  their  names,  as  well  as 
he  knew  them,  and  could  have  called  them  all  by  their  names  when 
he  revealed  the  fact  that  some  were  "  from  the  beginning  chosen  un- 
to salvation,"  just  as  easily  then  as  after  they  were  converted. 
Christ  tells  us  that  a  Shepherd  calleth  his  own  sheep  by  name  and 
leadeth  them  out,  and  then  adds  that  he  is  the  Good  Shepherd  and 
knows  his  sheep.  And  other  sheep  I  have  which  are  not  of  this 
fold — them  also  I  must  bring,  and  they  shall  hear  my  voice.  Thus 
it  is  that  all  that  the  Father  giveth  him  shall  come  to  him. 

This  great  cardinal  fact  he  has  revealed,  and  therefore  we  have  no 
doubt  that  if  we  could  examine  the  celestial  records  we  should  not 
only  see  each  name  written  there   of  every  one  who  has   been  con- 
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verted  since  the  fall  to  the  present  moment,  but  each  name  of  every 
one  who  shall  be  converted  between  the  present  moment  and  the 
Judgment  day. 

If  we  are  asked  the  reason  why  the  catalogue  of  the  Redeemed 
was  not  published  to  the  world,  we  answer  that  God  has  not  revealed 
either  the  names  or  the  reason.  If  permitted  to  guess,  and  yet  not 
held  accountable  if  mistaken,  I  would  say,  probably  God  saw  that 
if  he  had  revealed  the  names  of  the  elect  it  would  have  been  impos- 
sible to  convert  them.  They  are  still  i'vee  agents,  and  would  proba- 
bly have  said,  as  those  who  hate  the  doctrine  now  always  say  when 
they  hear  it — "  Well,  if  I  am  elected  I  shall  be  saved,  do  what  I 
will,"  and  thus  would  have  perished. 

At  present,  however,  as  all  sound  Christians  know,  the  very  un- 
certainty whether  they  are  chosen  in  Christ  or  not,  alarms  them  and 
leads  them  to  make  their  calling  and  election  sure.  The  fact  that 
notwithstanding  their  total  depravity — their  absolute  enmity  against 
God — some  men  will  eventually  be  saved — that  God  "  will  have 
mercy  on  whom  he  will  have  mercy,  and  compassion  upon  whom  he 
will  have  compassion,"  inspires  them  with  hope,  and  urges  them  to 
"  work  out  their  own  salvation  with  fear  and  trembling."  We  know 
also  that  in  no  way  does  the  human  "  heart,  which  is  deceitful  above 
all  things  and  desperately  wicked,"  impose  upon  itself  to  its  ulti- 
mate and  utter  destruction,  more  fearfully  and  more  certainly  than 
by  procrastinating  repentance.  "  Go  thy  way  for  this  time,  when  I 
have  a  convenient  season,  I  will  send  for  thee,"  is  the  language 
of  most  sinners.  But  could  they  see  their  names  written  in  the 
Lamb'i  Book  of  Life,  they  would  be  far  more  inclined  to  postpone 
the  business  of  preparation  for  heaven  than  they  now  are.  Then 
would  they  indeed  continue  to  make  light  of  the  gospel  offers,  and 
go  their  ways,  one  to  his  farm  and  another  to  his  merchandize,  until 
they  had  wasted  their  day  of  probation  and  sunk  into  hell. 

I  admit  that  if  God  turned  men  as  we  would  turn  a  wheel,  and 
men  were  merely  passive  recipients,  and  not  active  five  agents,  this 
reason  would  have  little  force  ;  but  as  men  are  active  and  not  pass- 
ive— as  they  are  turned  by  moral,  and  not  merely  physical  power, 
the  reason  is  weighty. 

Whether,  however,  I  am  correct  or  not,  it  i-g  revealed  that  God 
will  certainly  save  some  of  the  human  race,  but  who  they  are  is  a 
secret. 

IV.  God  has  revealed  that  he  has  purposed  to  save  a  part  of  the 
numan  family  ;  but  why  he  saves  that  part  and  not  the  other — or  why 
he  saves  a  part  and  not  the  whole — is  one  of  those  secret  things  that 


11 

belong  unto  the  Lord  our  God.  Why  the  names  of  those  that  were 
written  in  the  Lamb's  Book  of  Life  before  the  foundation  of  the 
world,  were  written  there  instead  of  the  names  that  were  not  there 
enrolled — why  these  were  "  chosen  in  Christ  Jesus  before  the 
foundation  of  the  world,  that  they  should  be  holy  and  without  blame 
before  God  " — and  the  others  not  chosen — or  the  others  not  chosen, 
and  they  left — none  but  God  knows. 

You  may,  perhaps,  say  that  God  foreknew  that  those  whose  names 
were  thus  enrolled  in  the  Book  of  Life,  would  "  repent  and  believe 
the  Gospel,"  and  become  holy,  while  the  others  would  reject  the 
Savior;  and  all  this  is  true.  But,  still  this  answer  does  not  reach 
the  real  difficulty,  for  another  question  lies  back  of  this  one,  requir- 
ing an  answer.  How  did  God  foresee  that  some  would  repent  ?  Is 
it  not  because  he  had  determined  to  bring  them  to  repentance  ?  And 
does  not  the  Bible  invariably  teach,  that  good  works  are  the  conse- 
quents and  not  the  antecedents — the  effect,  and  not  the  cause  of  his 
electing  love  ?  Paul  told  the  Ephesians  that  they  were  chosen  in 
Christ  before  the  foundation  of  the  world — that  they  should  be  holy 
not  because  they  were  holy;  that  they  were  created  in  Christ  Jesus 
unto  good  works  not  because  of  good  works,  which  God  had  before 
ordained  that  they  should  walk  therein.  We  are,  therefore,  whether 
we  like  it  or  not,  thrown  back  upon  the  absolute  sovereignty  of  God, 
and  upon  reasons  entirely  independent  of  human  character,  for  the 
reasons  why  one  man  is  taken  and  another  left.  We  have  no 
doubt  that  God  has  good  reasons,  but  they  are  secret.  We  do  not 
believe  that  it  is  because  one  was  more  moral,  or  correct,  or 
amiable  than  another,  that  he  saved  one  and  not  the  other,  for  in 
many  cases  we  know  that  the  reverse  of  this  is  true,  and  the  publican 
and  harlot  enter  the  kingdom  of  Heaven  before  those  who  are  more 
decent,  respectable,  and  upright.  This  we  see  every  day.  God 
takes  men  who,  like  Paul,  is  a  persecutor,  a  blasphemer,  and 
injurious,  while  he  leaves  such  as  the  young  ruler,  who  are 
lovely,  to  go  away  sorrowful,  and  thus  shows  that  he  has  mercy 
upon  whom  he  will  have  mercy,  and  compassion  on  whom  he  will 
have  compassion. 

If  men  do  not  like  this,  and  quarrel  with  Him  for  this  exercise  of 
His  sovereignty,  and  demand  a  reason  for  its  exercise,  be  deigns 
no  other  answer  than  "  Nay.  But,  O,  man  !  who  art  thou  that  repliest 
against  God?  Shall  the  thing  formed  say  unto  Him  that  formed  it, 
Why  hast  thou  made  me  thus?  Hath  not  the  potter  power  over  the 
clay,  of  the  same  lump  to  make  one  vessel  unto  honor  and  another 
unto  dishonor  ?" 
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Surely  when  the  sinner  has  no  claim  upon  the  Divine  mercy 
and  interposition  in  his  behalf,  he  has  no  right  to  find  fault  with  his 
Maker  for  not  manifesting  them. 

God  does  injustice  to  no  one.  If  he  shows  mercy  to  any  it  is  not 
being  unjust  to  the  rest,  and  it  is  exceedingly  wicked,  and  abomina- 
bly selfish,  in  those  who  find  fault  with  him  for  being  kind  to  others, 
unless  he  grants  them  the  same  favors.  If  they  do,  he  will  say  to 
them'  "  Have  I  not  a  right  to  do  what  I  will  with  mine  own  ?  Is 
thine  eye  evil,  because  I  am  good  ?"  He  never  acts  without  the  best 
reasons,  and  if  such  reasons  existed,  he  would  place  you  in  the  same 
•condition  with  them. 

V.  It  is  one  of  the  secret  things  of  the  Lord  our  God,  as  I  said, 
that  he  has  chosen  some  of  the  inhabitants  of  earth  unto  eternal  life, 
and  left  others  to  persevere  in  sin  and  perish  ;  but  it  is  among  the 
things  revealed  that'  he  desires  most  sincerely  the  salvation  of  all 
mankind.  Nothing  can  be  more  distinctly  established  from  the 
Scriptures  than  this.  The  following  proofs  lie  on  the  very  surface 
of  the  Bible.  1.  God  declares  with  an  oath  that  he  has  no  wish  that 
sinners  should  perish.  "  Have  I  any  pleasure  at  all  that  the  wicked 
should  die,  saith  the  Lord  God,  and  not  that  he  should  return  from 
his  ways  and  live  ?  Say  unto  them  as  I  live,  saith  the  Lord  God,  I 
have  no  pleasure  in  the  death  of  the  wicked — but  that  the  wicked 
turn  from  his  ways  and  live.  Turn  ye  from  your  evil  ways,  for 
why  will  ye  die,  O,  house  of  Israel."  He  affirms  and  reaffirms  the 
same  thing  in  the  New  Testament,  where  Paul  commands  Timothy 
to  pray  for  "  all  men,  because  God  will  have  all  men  to  be  saved  and 
come  unto  the  acknowledgement  of  the  truth  ;  "  and  Peter  tells  us 
that  "  He  is  not  willing  that  any  should  perish,  but  that  all  should 
come  to  repentance." 

2.  It  is  equally  evident,  from  those  passages  of  New  Testament, 
where  we  are  taught  that  il  God  so  loved  the  world  as  to  give  his 
only  begotten  son,  that  whosoever  believeth  in  him  might  not  perish, 
but  have  everlasting  life  " — he  "  sent  not  his  Son  into  the  world  to 
condemn  the  world,  but  that  the  world  through  him  might  be  saved" 
— that  "  there  is  one  God,  and  one  Mediator  between  God  and  man, 
the  man  Christ  Jesus,  who  gave  himself  a  ransom  for  all  " — that 
**  he  tasted  death  for  every  man  " — that  "  he  is  a  propitiation  for  the 
sins  of  the  whole  world." 

3.  The  same  thing  is  apparent  from  the  exhortations  and  commands 
to  all  men  to  accept  of  mercy,  "  Look  unto  me  all  ye  ends  of  the 
earth,  and  be  ye  saved."  "Ho,  every  one  that  thirsteth,  come 
ye  to  the  waters."     The  gospel  therefore  is  to  be  preached  to  every 
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creature,  and  all  are  commanded  to  believe  it  and  be  saved.  The 
Spirit  and  the  bride  say  Come.  The  gospel  supper  is  provided,  and 
all  are  invited  to  eat  and  live. 

4.  Hence,  God  punishes  men  more  terribly  for  rejecting  salvation, 
than  those  who  have  never  heard  the  Gospel.  Christ  tells  them  that 
"  It  will  be  more  tolerable  for  Sodom  and  Gomorrah  in  the  day  of 
judgment,"  than  for  the  rejecters  of  the  gospel. 

From  all  this  it  is  very  clear  that  whatever  may  be  the  Divine  pur- 
poses concerning  the  salvation  of  some,  they  do  not  interfere  in  the 
least  with  his  sincere  and  benevolent  desire  for  the  salvation  of  those 
who  perish.  He  does  all  he  can,  consistently  with  his  own  glory, 
and  the  highest  interests  of  the  universe  to  save  all,  as  he  says,  con- 
cerning ancient  Israel,  "  What  could  have  been  done  more  to  my 
vineyard  that  I  have  not  done  in  it."  The  benevolent  heart  of  God 
infinitely  delights  in  and  desires  the  salvation  of  all,  and  earnestly 
and  perseveringly  seeks  the  salvation  of  all,  so  far  as  a  benevolent 
regard  to  the  interests  of  his  whole  empire  will  permit.  Not  a  sin- 
ner perishes  in  consequence  of  any  purpose  or  decree  that  prevents 
his  repentance  and  faith,  and  salvation.  The  purposes  of  God  do, 
indeed,  secure  the  salvation  of  those  who  enter  heaven,  but  not  the 
perdition  of  those  who  do  not.  He  leaves  them  free  to  choose,  or 
refuse — desires  that  they  would  choose  and  not  refuse.  He  labors- 
to  persuade  them  to  accept  and  not  reject  Christ,  and  only  condemns' 
and  punishes  them  for  not  doing  what  they  could  do  if  they  wouldr 
and  what  they  should  do  if  they  could. 

IMPROVEMENT. 

1.  If  this  view  of  the  secret  and  revealed  things  of  God  be  correct, 
it  follows  that  there  is  nothing  in  the  secret  things  that  furnishes  any 
reason  why  men  should  not  obey  the  revealed  things.  I  say  this 
because  sinners  are  exceedingly  prone  to  make  the  secret  will  of 
God  a  stumbling  block  in  the  way  of  their  salvation.  But  why 
should  they  do  so,  if  God  himself  has  not  done  it.  He  has,  indeed, 
revealed  a  number  of  truths  as  facts,  without  revealing  the  philoso- 
phy of  the  facts,  or  the  mode  of  their  existence  ;  but  as  he  does  not 
ask  us  to  explain  the  philosophy,  why  should  we  insist  upon  demand- 
ing the  philosophy  before  we  obey  the  command  ?  Especially,  why 
should  we  puzzle  and  perplex  ourselves  concerning  it,  when  no- 
possible  efforts  on  our  part  can  persuade  him  to  reveal  any  more  than 
he  has,  or  enable  us  to  ascertain  what  he  has  not  revealed  ? 

The  introduction  of  sin  among  holy  beings — the  perfect  consist- 
ency of  the  Divine  decrees  with  man's  free  agency  and  accounta- 
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bility — the  doctrine  of  God's  sovereign  and  electing  love — and  his 
sincere  and  earnest  offer  of  salvation  to  all — are  fixed  facts  of  revela- 
tion. Why  should  we  insist  upon  knowing  anything  more  ?  Espe- 
cially, why  should  we  refuse  to  repent  and  believe  the  gospel,  until 
he  makes  known  to  us  certain  other  things  which  he  has  determined 
not  to  reveal.  This,  to  me,  seems  to  be  infinite  folly  and  madness. 
The  most  profound  intellects,  under  the  guidance  of  holy  hearts, 
have,  in  all  ages,  endeavored  to  speculate  upon  and  thoroughly 
explain  the  philosophy  of  these  great  revealed  truths,  and  have  not 
satisfied  themselves  perfectly,  and  each  other  not  at  all.  Why,  then, 
should  you  undertake  to  explain  them  before  you  believe  them? 
You  may  suppose  that  they  do,  if  true,  sully  the  character  of  God, 
or  that  they  interfere  with  your  salvation.  I  advise,  you,  however, 
to  let  God  vindicate  his  own  character,  and  to  secure  your  own  sal- 
vation. If  you  wish  to  repent  and  believe  the  gospel,  and  go  to 
heaven,  you  will  not  find  any  impediment  from  this  quarter.  The 
purposes  of  God  will  not  hinder  you  if  you  wish  to  come  to  Christ. 
If  you  do  not  wish  to  come,  you  are  the  last  person  who  should  hate 
or  quarrel  with  these  doctrines,  inasmuch  as  they  are  your  only 
hope. 

I  remember  well  the  time,  my  dear  fellow-sinners,  when  I  hated 
the  doctrine  of  Election,  and  those  who  preached  it,  with  the  most 
intense  hatred,  and  blasphemed  it  as,  to  use  my  own  language,  the 
"  damnable  doctrine  ;"  but  when  brought,  by  the  Holy  Spirit,  under 
deep  conviction,  I  found  myself  suspended  over  hell,  with  a  heart 
unreconciled  to  God,  and  unwilling  to  accept  of  mercy  on  his  terms, 
I  learned  that  if  it  were  not  true,  I  must  perish  forever.  From  that 
hour  I  loved  the  glorious  doctrine,  and  he  who  denies  or  hates  it, 
appears  to  me  as  would  the  mariner  amidst  the  billows,  who  should 
try  to  destroy  the  last  plank  of  the  wreck  upon  which  he  was  float- 
ing. 

And  does  any  man  here  imagine  that  the  preaching  of  this  truth 
ruins  the  souls  of  men  ?  Ask,  then,  that  venerable  Pastor,  who  for 
nearly  fifty  years  has  preached  the  gospel  to  you,  whether  it  be  so  ? 
What  mean  these  two  flourishing  churches,  which  have  been  gath- 
ered through  his  instrumentality,  and  whose  praise  for  a  large  hearted 
liberality  is  in  all  the  world ;  for  with  "  his  staff  he  passed  alone 
over  this  Jordan,  and  now  he  has  become  two  bands."  I  preach  to- 
day the  very  doctrines  which  he,  for  nearly  half  a  century,  has 
preached  to  you. 

Brethren,  so  deep  is  my  conviction,  both  of  the  truthfulness  and 
the  necessity  of  this  doctrine,  that  did  I  not  find  it  in  the  Bible,  I 
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would  resign  my  ministry  in  despair.     I  should  not  cherish  one  hope 
of  human  salvation. 

2.  Especially  should  the  doctrines  of  Divine  Sovereignty  and 
man's  free  agency,  give  you  no  trouble,  nor  prove  a  stumbling-block 
to  you,  whether  you  believe  or  do  not  believe  them. 

1.  If  you  believe  them,  then  if  you  believe  what  the  Bible  says  of 
them,  you  believe  that  they  are  consistent  with  each  other,  and  act 
accordingly.  You  believe  that  the  Divine  purposes  extend  to  all 
events,  and  do  not  allow  the  plea  of  inability  to  do  right,  or  to  do  any 
thing  but  what  a  man  does,  on  the  ground  that  the  Divine  decrees 
destroy  free  agency.  ShGuld  a  man  maliciously  injure  your  person 
or  your  property,  and  plead  in  justification,  that  God  had  prede- 
termined his  actions,  and  he  therefore  could  not  avoid  doing  what  he 
did,  you  would  not  accept  his  plea  but  would  say,  that  God  had  also 
predetermined  his  free  agency,  and  that  these  two  things  did  not 
clash.  No  intelligent  believer  in  these  doctrines  ever  thinks  of  jus- 
tifying himself,  or  others,  in  evil  doing,  on  the  ground  that  God 
includes  evil  as  well  as  good  in  all  his  purposes,  any  more  than; 
Judas  justified  himself  in  betraying  Christ,  because  Christ  told  him 
that  "  the  Son  of  man  goeth  as  it  was  written  of  him,"  and  that  "  him- 
self would  betray  him."  If  any  man  holds  such  views  of  Divine 
decrees  as  to  destroy,  or  even  weaken,  human  free  agency,  he  holds. 
an  error  and  not  the  truth. 

So,  also,  we  say,  if  any  man  holds  the  doctrine  of  Election  so  as 
to  limit  Christ's  atonement  and  attach  insincerity  to  his  offers  of 
mercy,  or  prevent  the  salvation  of  the  whole  world,  or  even  peril  it, 
he  holds  an  error  and  not  the  truth.  Election  saves  many,  but  des- 
troys none. 

The  true  believer,  therefore,  in  these  doctrines — he  who  has 
Scriptural  views  of  them — cannot  possibly  be  driven  by  them  to  pre- 
sumption or  despair.  He  cannot  honestly  say,  "  If  I  am  elected  to 
be  saved,  I  shall  be  saved,  do  what  I  will :  and  if  not,  I  shall  perish, 
do  what  I  may,"  because  he  knows  that  if  the  elect  should  perse- 
vere in  rebellion  unto  death,  they  would  go  to  hell  ;  and  if  the  non- 
elect,  in  the  exercise  of  an  unshackled  free  agency,  would  do  what 
they  could  if  they  would,  they  would  go  to  Heaven.    This  is  true. 

Lay  this  down,  my  hearers,  as  a  settled  fact,  that  any  views  which? 
interfere  thus  with  human  salvation,  are  unscriptural. 

2.  If  you  do  not  believe  them  they  certainly  cannot  be  in  your 
way. 

We  call   upon  all,  therefore,   to   repent  and  believe  the  Gospel. 
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3.   1  why  ministers  preach  these  doctriaes,  notwithstanding 

they  are  so  unpalatable  to  the  unrenewed  heart.  It  is  because  they 
are  revealed,  and  they  are  bound,  on  peril  of  their  souls,  to  preach 
them.  Paul  could  never  have  said  to  the  Elders  of  the  Church  of 
Ephesus.  ••  I  take  you  to  record  this  day  that  I  am  free  from  the 
blood  of  all  men/*'  unless  he  could  have  added,  u  For  I  have  not 
shunned  to  declare  unto  you  all  the  counsel  of  God.'*' 

They  are  not  left  to  decide  what  it  is  best  for  them  to  preach  and 
what  not.  They  have  heard  the  same  voice  that  Jonah  heard,  say- 
ing, ••Arise  and  go  and  preach  to  the  people,  the  preaching  that  I 
bid  thee."  Whatever  truth,  therefore,  they  rind  in  the  Bible,  plainly 
laid  down,  they  must  preach,  whether  men  like  it  or  dislike  it.  God 
will  defend  his  own  character  and  vindicate  his  own  doctrines  and 
those  who  preach  them  faithfully.  UAU  Scripture  is  given  by  in- 
spiration of  God,  and  is  profitable  for  doctrine,  for  reproof,  for  cor- 
rection, for  instruction  in  righteousness,  that  the  man  of  God  may  be 
perfect,  thoroughly  furnished  unto  all  good  works.''  And  let  any 
people  who  contend  with  such  a  Pastor  "Take  heed  lest  haply  they 
be  found  righting  against  God."  If  a  Minister  of  Christ  can  bring 
a  --Thus  saith  the  Lord'"  for  any  position  he  takes  in  his  discourses, 
and  the  people  are  displeased,  he  may  say  as  did  Moses  and  Aaron 
when  the  children  of  Israel  murmured  against  them  in  the  wilder- 
ness — '-And  what  are  we  that  ye  murmur  against  us  ?  Your  mur- 
murings  are  not  against  us,  but  against  the  Lord." 

If  they  are  so  unreasonable  as  to  demand  of  him  what  the  Lord 
has  not  revealed  to  him  or  commissioned  him  to  speak,  they  are  as 
wicked  as  they  are  unreasonable,  and  must  bear  the  guilt  and  suffer 
the  consequences.  God  grant  that  the  day  may  never  arrive  in  this 
congregation  when  the  Pastor  shall  be  afraid  to  declare  the  whole 
counsel  of  God,  or  the  people  be  unwilling  to  receive  it  with  humil- 
ity at  his  lips. 


